In religious terms, the modern Netherlands has been a country of paradoxes.
For the last century, the numbers of those disclaiming any religious affiliation have been among the highest in Europe, a phenomenon strengthened by the absence of a state church. At the same time, the country's public life in the last two centuries has been characterized by uncommonly powerful religious movements that shaped -and to some degree still shape -the fields of politics, education and media. A Protestant country (nearly twothirds of its population were so identified in the nineteenth century) with a historically Protestant-dominant state, the Netherlands became, by the midtwentieth century, a country where the fulcrum of power lay in the hands of the Catholic political party (Katholieke Volkspartij), who represented a large and rather well-disciplined religious minority.
1 An Islamic power -insofar the international relevance of dutch history as the Dutch colonial empire until the 1940s included the largest Muslim population in the world -the Netherlands has found it difficult to come to terms with the 'new' religion of Islam that arrived with recent immigration.
In more general terms, modern Dutch history has been characterized by arrangements that gave much latitude to its many religious groups, but at the same time generated a society frequently given to religious tension, at times not far from violent forms of confrontation, but in any event a society acutely aware of its religious divisions and differences. where the contest between 'belief' and 'unbelief', between religious parties and secular ones, long helped to determine political and social identities.
In yet other ways, the Netherlands more closely resembles other neighbours. In its relatively plural and unregulated religious life, and in the relatively freewheeling ways in which religion has shaped civil society, the Netherlands more closely represents Great Britain or the United States than it does the more thoroughly confessionalized states of continental Europe, with their historic (semi-)state churches and registered religious communities.
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Dutch religious communities have not enjoyed the same partnership with the state than is even now often the case in other parts of Europe, but they have also enjoyed greater freedom to act without restrictions, as evident in the case of the Scientology church, which, in contrast with surrounding countries, has operated without impediment in the Netherlands. In its level of secularization, defined as number of people without church affiliation, the Netherlands can again be reconfigured into a wider European pattern, constituting part of a wider belt of non-adherence in Western Europe that stretches down to Belgium and France (and which also includes regions of formerly communist Europe). By another measure, the Netherlands, at least in recent years, has shown evidence of a moral ethos that clearly places it within the 'secular-rational' and 'self-expressive' values of Protestant European countries. 4 With 5.8 percent of its citizens Muslim, the Netherlands also belongs to a group of countries of Western Europe where the Islamic population is relatively high, and where, as in France (6.4 percent to 9.6 percent Muslim), Denmark (2.8 percent to 5 percent) and Switzerland (4.2 percent) there has been strong public protest against the anticipated 'Islamization' of society. 5 Like its neighbours the Dutch have found it difficult to find 'room' for Islam in its public space.
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Given the fact that Dutch religious history has so closely been part and parcel of various international patterns, the most prudent conclusion may be that the Netherlands stands out religiously speaking only in the high concentration of religious diversity it contains within its small territory (as the historians Joris van Eijnatten and Fred van Lieburg have suggested). 7 Perhaps another argument is that radical discontinuities have characterized Dutch religious history, as the scholar of religion Peter van Rooden has argued. Van
Rooden's thesis, both influential and controversial, is that Dutch religious history is characterized by radical shifts in the relationship between religion, society and politics, most notably the shift from the confessional church to the Protestant nation at the end of eighteenth century, the shift from to the Protestant nation to a 'pillarized' regime in the late nineteenth century, and the shift to a secular or 'dechristianized' regime after the 1960s.
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In looking at the past two centuries alone, however, the 'relevance'
of Dutch religious history can be further specified. Open to different and competing religious currents from the outside world and historically fragmented from within, the Netherlands was, no less in the modern period the international relevance of dutch history than in the Golden Age, a particularly intense locus of competing claims on how to define religion in terms of both maintaining public order and guaranteeing personal and collective freedoms. These longstanding debates were defined by abiding divisions between Protestantism and Catholicism, between more orthodox and more liberal outlooks, between the defenders of religion and of secularism, and perhaps in recent years, between secularism and Islam. Perhaps precisely because the Netherlands in its recent history has been subject to negotiating a place for religion in public and in private life, it might be expected that religion would retain an unusual saliency, a contested but persistent force in shaping Dutch politics, society and the identities of its citizens, not least those who would have preferred to ignore religion altogether. Religious motivation proved enormously important in mobilizing Dutch citizens to become active in public life, a pattern that has declined in importance only in recent decades. But even now, when the decline of religion has led one sociologist to typify the Netherlands as 'one nation without God' 9 , the place of religion in Dutch society remains a volatile source of debate.
In summary one could argue that the 'relevance' of Dutch history in the last two centuries is that it makes visible the dynamic role that religion has played in modernity, in particular the range of responses open to various actors -states, associations and individuals -in the face both of growing religious pluralism and in the rise of society where belief itself was no longer a given.
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The general focus of this contribution, then, is the impact of (organized) religion on the country's political and social structures, and not on theological or ecclesiastical developments as such -as important as these developments have sometimes been for transnational patterns. This essay will select from Dutch religious history three important themes. The first pertains to Dutch church-state relations in the nineteenth century, most notably an early disestablishment (i.e., the withdrawal of official government support of particular church bodies) and the decreasing ability -and willingness -of The localization of religion in the heart and the conduct of the individual accounted for a willingness to entertain the possibility of disestablishing the church, even among these clergy.
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If the Netherlands diverged from other countries in an early disestablishment, in the religious mobilization of citizens in the last half of the century it was part and parcel of a wider transnational development.
As a result, and as in other parts of Europe, the nineteenth century, particularly the last third of the century, was a 'second confessional age' in The formation of national subcultures meant that the discipline within each of these groups could be strengthened; churches, for example, were able to regulate the behaviour of their members more tightly than before. The importance of bearing children was heavily emphasized among orthodox Protestants and Catholics, with more children born among these groups than among socialists or liberals from the 1880s on. Knippenberg points to the decrease of the mixed Protestant-Roman Catholic marriages in the second half of the nineteenth century, paralleled on the side of the Roman Catholics by the official preference for a marriage in the church and disapproval of mixed marriages in the Syllabus errorum of the Quanta cura encyclical of 1864. 62 J. Zwemer, Zeeland 1945 -1950 (Vlissingen 2000 277-297. Zuid-Afrika, 1948 -1972 (Hilversum 2008 Once again, then, at the beginning of the twentieth century, religion had become a central element in public debate. In this, the Dutch were not unique; whether in Amsterdam, Mumbai or New York, migration and other patterns of globalization have compelled publics to come to terms with the religious pluralism that is one of the consequences of these processes.
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Although some Dutch observers now longed for the relative stability of pillarization, it seemed clear enough that the old forms of segmentation could no longer be applied to the twenty-first century. But how then should religion be ordered? Opposing multiculturalists were those who now insisted that the Netherlands reassert a secularist or some kind of 'Judaeo-Christian' Leitcultuur.
Those active in organized religion were now relatively small minorities, but their proper place in Dutch society, and the kind of consideration they ought to receive, has become a persistent issue. Now, as in the past, the struggles in 
